As stated above, the word Tam can mean complete. Usually the text is
translated as the simple son. I believe this is because the son asks a very
simple question. Unlike the scholarly son, this son is not asking about
details and specifics, he wants to know everything he can about what he is
already doing;

One can learn a lot from looking at the illustrations of the four sons

The complete son, what does

he say? What is this? And you
should say to him, with a strong
hand God took us out from Egypt
from the house of slaves.

0 1IN NI ) O

T2 PIND : PIN DINN) IR
2N DIYHN 2 NOKIN

: t:w‘r;y

found in different Hagaddot editions. One of my favorite representationsof the tam is that of a couch potato. This is the general image that using
simple brings. The problem is that this son is probably just as observant as his scholarly brother, he just needs to be educated as to why we do what we
do. Ilike complete as the defination because as a complete person he not only lives his life with Jewish observance, he does so proudly and willingly.
The complete son is probably the son that best describes most of us. We often do what we do without thinking about why we do it. The complete son

teaches us that we must always strive to educate ourselves and our children.

Perhaps it is for this paragraph that we have recited everything that has
come before. Itis clear that teaching your children is the most important
part of the Pesah Seder, and here is where we get the specific obligation
to teach our children. The text states that you should “open up for him.”
Not only are you going to tell the story, but you are going to open up the
whole of Judaism for your child. The Pesah story is only the beginning.

As I have stated before the Rabbis often looked at the Seder as a time to
enjoy their studies. Here is an example of taking a verse and delving into
it as far as one can. Itis obvious that the command to tell your child the
story of Pesah should apply on Pesah. However, the command was given
to Moses on Rosh Hodesh Nisan. So perhaps we should begin on Rosh
Hodesh. To make it clear, the Rabbis argue that since the verse states “on
that day,” it refers to the actual day that God took the people out from
Egypt. Then they even take it further. ““That day” can refer to the day-
time as well as the night. If the verse states “this is for,” then there must
be a “this” in front of you that you can point to. “This” refers to the
Matza and the Marror and that is only at night.
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This brings us to the end of this section in the Hagaddah. We have learned that we begin with degredation and end with praise. Earlier we saw Shmuel’s

understanding of this in that we were slaves in Egypt. Rav’s understanding is that we begin with that our ascesters were idol worshipers. That is what we
are coming to now. On a simple level, the four sons serves as a break between these two sections of the Hagaddah. But there are many things that we

can learn from the four sons. Most importantly, perhaps there is a bit of each of the children in all of us. We need to nurture the scholor in us, subdue
the sinfulness in us, continue on the path of completness and finally we need to learn how to ask the right questions.
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